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Dear Reader, ' Cheshvan 5726."
y

On recent occasions when we have found it desirable to
.refer you to DINIM we have recommended the Ktzur Shulhan
Aruk, But what is this Ktzur Shulhan Aruk, and what is its
'plaqe in Jewish rellﬁlouu (halkic) 1it ef“turo°

‘The Mishnah Abot 1,1 ells us: 'Moses received = the
Torah” from Sinai and committed it to dJoshua, and Joshua to
.the Elders, and the Elders to the Prophets, and the Prophets
-committed it to the Men of the Great Synagogue,”" Within a
few centuries the oral traditions were brouvht together to
form what we know as the Mishnah: (¢.200 C.E.), and the dis-
cussions’upon it in the schools of ﬂl@Sulﬂe and Babylon in
subsepuent centurles were eventually collected and became
known as the Talmud ( Babli and Yerushalmi). In the post -
Talmudic period (1 e. ‘from.ahout the sixth century) relig -
ious guidance was glven by the Geoninm (csCa omlj) who intro-
duced Sheelot uTeshubot (QGSQOQMM and rcinterpreted Tal. -
mudic kaAhnotv(ordinﬁmGO&),‘ﬁqp Halakot Gedolot, an early
attempt at an halakic code, was produced im this period
and preceded the work of the later scholars knownh - 48 the
Rishonim (i.e. the first oaeu, i.e¢ in contradistinction to
the Aharonin,bthe later ones; 1.e, the Rishomim being those
who flourished before the time of Joseph Caro's Shulhan Aruk,
while the Aharonim were thosc who commented upon it),

The Rishomim were the great and prolific halakic codi-
fiers who were dctive for several centuries inseveral coun-
tries and included famous noumes often quoted. As examples we
may mention Isaac Alfasi - the'Rif' (1013-1103), Moses Mai -
monidns -~ the 'Rambam'! (1135-1204),Solomon ben Adret = the

'Rashba' (1235-1310), Asher ben Yehiel -~ the 'Rosh' d.1327)
and his son Jacob bhen Asher - 'the '"Tur! (1269-1543) who
flourished in Spain, Moscs of Coucy (C,13) who.flourished in
France, Meir of Pothenburg (1215-1293%), Mordeecal ben Hillel
(Cel3) and - Jacob ben Moses Holevi M8lln~the 'Moharil'(.1l427)
who flourished in Germany. And there were of . eourso pany
,others who produced collections of Dinmim and Minhagim, Sheeclot
uTeshubot, Hiddushim(novellae) =nd Tosafot (glosses) which
were ultlmqtely used  in the si> t enth century when Joseph ben
Ephraim Caro (1488-1575) produced his monume ntal and unsur -
passed Shulhan Aruk - a systematic arrangement of halakic ma-
terial which was to become a complete guide to the Jew's re -
ligious practicess This work, divideg duito jour pearts, Orah
Hayyim, Yoreh Deah, Eben ha=-Ezcr and Hoshen Flshpnt and pub-
lished in as many(or more) volumes, dealing with the laws of
dajly lite,



Rabbinic law, jurisprudence and family law ultimately became
the most authoritative code of Jewish law and for centuries
after its appearance in the 1560's was commented upon Dy
those known as the Aharonim ( with whom we shall not deal
further on this occasion). :

More recent centuries have seen the publication of  se-
lections and sections from the Shulhan Aruk and commentaries
thereon, and in particular we may here mention two: firstly,
the Hayye Adam (Vilna 1810) and Hokmat Adam (Vilna 1814) of
A.Danzig (1748-1820) which are summaries in popular form of
Caro's Orah Hayyim and Yoreh Deah and halakic material col=
lected after their first appearance; and secondly, the mnuch
consulted Mishnah Berurah, the "Perush'" of the Hafetz Hayyim
(Israel Meir Kahan 1838=1933)which, in eight parts,. forms a
guidebook to the Orah Hayyim and treats of religious custous
and practices(first published in Warsaw 1892-8).

And lastly and finally we come to the volume which fig-
ured in.our original questions: the Kitzur Shulhan Aruk,
This slim volume, by Solomon Ganzfried (1804-1886) was intend-
ed by the anthor as an abridgement of the four parts . of  the
Shulhan Aruk, and in the course of time has become tremendous-.
1y popular. It has achieved this popularity because of the'
simplicity of its.style, its systematic and clear order and
(dare we admit it?) because of its availability in both Ger-
man and English translations, = a distinction no other work
quoted or alluded to can safely claim. Inspite of the great
and widespread success of this small volume and its admitted
usefulness as a quick reference work, we must never forget
when consulting it, that the author never intended it to be
more than a summary and handbook and guide to observance.
There are whole arcas of Jewish -law and many questions and
problems it does not mention at all, and where a genuine She-
" elah exlists a competent rabbinical suthority must still  be
consulted., He, in turan, will consult Caro's Shulhan Aruk, 1ts
_sources, commentaries and subsequent Teshubot and Hiddushim, -
and thus arrive at ‘a decision in accordance with Halakah,

We, who try to live by the traditional halakah, can do
well to ponder upon the words of our prayer: 'We will rejoice
in the words of Thy law and Thy commandments for ever; for
"they are ocur life and the length of our days, and we will
méditate on them day and night."

SHABBAT SHALOM!I



L

29.078 B Boll vCideR LoB BofiluH rts

1882-1942,

A MM QT Byt by Rabbi Dr. A,Carlcbach.

T

It is with some reluctance that I undertook to write this
Memoif, Much has already bcen written, in form of books or
essays; about a man who was one of the most colourful and en-
dearing personalities of an epoch that was not poor in men of
great stature and ability, Joseph Carlebach was so manysided in
his character, his interests and activities, -that those who
have known him will see him each in his own way and after his
own heart. :In his rich and varied lirfe in many cities and
countries he attracted to himself thousands of pupils,friends
and admirers, and many survive who rcmember him and whosec eyes
and hearts light up at. the memory.l toe hav.: known him fairly
intimately. Alrcady now fiction and truth mingle in the legend
weaving round a legendary man,

Much in any man's life and character must be explained in
terms of ancestry, cnvironment and upbringing. And in all these
Joseph Carlebach was fortunate.Several strands can be discerned.
The Carlcbath one,represented by ‘his father Solomon, the Rav of
Libeck: methodicalsjdisciplinarian, purposeful, with an over =-
riding sense of duty and spiritual leadership, :

"Vom Vater hab' ich die Statur,
des Lebens ernstes. Fihren:
vom Miitteérchen die Frohnatur,
und Lust zu fabulieren,? .

This, indced, he received from his mother, Esther Adler,
lively and gentle, expressing her emotion at every event in her
rich life in deeply religious, homely poetry. The Adler strand
contributed the artistic sidé in Joseph's Helse=lp, .- the joy of
dide) ThHe eptiity Moy singen und zu sagen', the artistic imag =
ination, the charm, ths wit, the humour :and the gift of oratory.
In the maternal line too thore was the Joel strain through
Esther Adler's grandfathor, Reb ‘Ephraim Fishel Jocl.Here was a
tradition of study and scholarship, of cool, dispassionatec in-
vestigation going back over meny gencrations, of great Talmide
Hakamime. A1l these -elements combined in Joseph Carlcbach in an
amalgam in which the artistic Adler temperament dominated every-
thing else, : - 5

Quite apart from inherited bharactcristics, therc was the
environment: the prosperous,assertive and in many ways culturcd
and progressive Germany of Bismark and the Kaiser; the quietly
aristocratic ambilance of the Hanscstadt Libeck, the well-ordered
Kehillah and, above all, the tceming Carlebach home with the

BED U P T P e ey e o ISR D BT BTSSR Aty e e B S G wew Eem O me il e A T e e IR B RSN o W B G G TN ED 8 UO B em em o e un e
* Publisched on tho occasion of the 27th anniversary
; 0f the " KRISTALL-NACHT!'!,
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dominating figure of the father, the attractive personality of
his uncle Ephraim Adler, the physician, the grand company of
eleven brothers and sisters, so much alike and yet so different,
and none more different from all the others than Joseph himself,

He learnt, of course, much from his teachers: Reb Gumpel ,
the houmsé~rebbe; David Hoffman, Abraham Berliner, Jakob Barth at
the Rabbiner-Seminar; from some of Germany's foremost thinkers
.and scientists at Berlin University; from the great rabbinic
teachers of Eretz Israel in the years he spent in Jerusalem be-
fore World War I; from those of Lithuania whom he met during and
after that war both in Lithuania and in Germany; he remalned a
tpupil of the wise" throughout his life.

What emerged was all his own; the mathematician and scient-
ist and consequently the great lover of God's naturejthe humanist
who was familiar with all that was hest in Cerman and, dindeed,
BEuropean art and literature: the great cducator and preacher;the
scholar and writer,all welded together by an overriding love for
Torah and its study, for the becauty,both moral and poetic,of our
Bible as much as for the wisdom and humanity of our Sages which
spoke to him from ecvery line and page of Talmud and Midrash. All
these many intercsts and enthusiasms were not kept in water-tight
compartments, they intermingled freely and overflowed to be Ilap-
ped up by all those who cared to drink from these living waters.

It has been rightly stressed that Joseph Carlebach was above
all 'a teacher, what we would call a '"natural', communicating know=-
ledge and enthusliasm to young and old, to pupils on schoolforms ,
to students in the lecture room, to adult audiences from the plat
form and the pulpit. This 1s how he is remembered as a life-long
inspiration by his pupils (and collecagues) at Hamburg's Talmud
Torah Realschule, by those of the Hebrew Gymnasium he founded ana
directed in Kowno during the Great War, by the students of Jeru =-
salem's Teachers! Training College and by the Bachurim of the small
Yeshivah he set up in Llibeck (with Rabbi S,J. Rabinow as the Rosh
Yéshivah) when he uucceeded his father in 1919; by the thousands
UhO.LlOCﬁGd tb-his leetyres CVunyﬂurL, in Germany's Jcwish com=
munities no less than in Lithuania and Poland; in France,Belgiunm,
Holland and Switzerland, 'Everywhere packed ‘audiences listencd
spell-bound while he walked to and fro like a lion in a cage,with

the words and phrases gushing forth, apercues sparkling, novel
ideas and 1mterprgtqtlons of o0ld. texts keepling the. listeners on
the als

And: proacb_“g, of courso, is teaching by other means in a
different sctting., He was a great preacher and he loved preaching,
Perhaps too much storc was set in those days and even to-day on
pulpit oratory, Stardom can do no good to a spiritual leader nor
to those he is meant to 1eads The feeling that great things were
expected from him, created.a tension, and otecasionally the .result
did not come up to oupucth61oaso el



Joseph Carlecbach also neceded the time and the quiet concentra-
tion before a sermon or a lecturc, and these were often denied
him by ‘the hectic exigeneciecs of a Labbi's life, His teuptrament
did not lend itself to the balanced and polished preaching in
which some of his brothers excelled, Here was all grandiloguent
phrasing and gesture, dramatic, explosive thundering, a communi-
cative bravura which could not help being at times at the ex =
pense of sound homiletics, But what an exXpericence to hear him
preach!

And Joseph Carlehach was a prolific wrl*ﬂr, the spoken lect-
ures often appearing in printed form and bemefiting from the
greatest care required in writing, editing and publishing, Such
is his 'Shir Hashirin', to my mind the most accomplished and
lasting of his books; his essays on the Three Great Prophets and
- Kohelet

Beginning with his student days in Berlin, therec pourod from
his pen am unceasing stream of articles which appeared in journals
as drfferent in,outlook as the "JlUdische Bundechau!'y Hirsch Hil =
desheimer's #Jiildische Presse', Jacob Rosenheim's "Israelit®, Wohl-
gemuth's "Jeschurun', in '"Der Morgen", the Jewish Yearbook of
SChleWlﬂ-HOlst in ﬂo well as in a nun 5 r of important "Fegtschrif~
ten®, Some 'oi thege articles subsequently @lpeared in bOOk = -oOr
pamphlet forme. It was a glgantic journalistic effort by someone
to whom writing came easily and who could "'throw off' a contribu~
fion in the early morning hours to be quickly posted, without too
much revision and polishing, to an impatient editor., The subjects
range far and wide, nothing Jewish, indeed nothing human was alicn
to him. The great actualities of Jewish life, the burning relig-
ious and political problems of the time found in him the commenta-
tor engagdé, -~ By 1930 , he had become the spokesman of German
orthodoxy. He was the doughty fighter agaianst Reform, against the
HRichtlinien", -against .all detractors Of CeEideiicdal Judaiom
whether OPCﬂ-VLSorud chauplons or disgulsed as historians or Bible
scholars, His weapons werec clean, he used argument, not invective,
and was all the more effective for that. Oceasionally he would
turm 2 critical éye(and pen) on conditienstamasatti tiides 'in « the
orthodox camp - "faithful are the wounds of a friend..(Mishle)

- Nor was he hidebound and narrow-minded, he quickly appreciated

" greatness coming from the outside such as the works of Franz Ro-
senzwelg or Benno Jacob., Much of his writing was devoted to schol-
arship, pure or applied, beginning with his thesis on "Levi bhen
Gerson as a Mathematician" to his Bible studies; to his articles
in the "Jeschurun'" on pedagogical problems, on the architecture
and service of the synagogue, on Minhag, on Rabbinical Courts of
Arbitration, on Succession Rights in the Rabbinate(published at
the hOLght of the battle for the 'Religions-Gesellschaft Rabbi-
nate'in the middle 1920's)



7

This then was his work, untiring, alert, vibrant, cever of
towday and indced to-morrow, Much remains to be said of the man,
the husband and fathcr as the pivot of a rabbils home, as frug-
al and as lively as that of his parcnts, only he far more un =
buttonecd and unceremonious than his father could ever have becn.
That home was always open to his friends, his pupils, his Baalc-
Battim; everyone was a mncmber of an cver cx anding family. And
with Joseph Carlebach about and overshadowing cverything and
- everybody else, it might have been casy to forget that there was
Lottc Prouss, the youthful wife and mother of his ninc chatdren,
the help-mate Rebbetzin and true Ikrat-Habayit, A Sc'udah
Shlishit, a Shabbat and Yomtov in his hone, were experienccs

ever ‘to be forgotten,

I remenber travelling with him on an over~crowded night -
train from Hanmburg to Dresden where the family was converging to
celebrate ny parcnt's Silver Wedding. It was 1923 and Germany in
the throes of a prolonged social and inflationary crisis, Joseph
Carlebach was sitting on his suitcasc in the corridor filling
page after page with his swift, flowing hand. And next norning,
‘in some Biergarten, his brothers and sisters and some of their
familics around him, and showing few signs of a slecpless night,
he read in his nelndious voice and eyes shining, those lilting
verscs, written for the occasion only the night hefore, The .world
outside had sunk into oblivion, nothing mattcred but the united,
loving and laughing family circle of which at this moment he was
the adored and adorablc focus, : '

The Mitzvah of Ydo not hide yourself from your flesh" was
a prime mover-inm ais’'life, and every Jocw was his own flesh. . He
could give all he had and more, himself, to anyonc in neced He
bore no malice to his antagonists, and he refused to turn relig-
ious and idcological controvery into personal or social feuds.At
a time when Jews in Gernany, even the orthodox aad their rabbis,
showed little intercst and understanding in the religious world
of Bastern Burope, Joseph Carlehach was among the fow who re -
cognised how nuch Gernan Jews had to learn from them, intellect-
nally and cnotionally, and his own admiration and cnthusiasm was
met norc than halfway by the rabbinic leaders of the BEast. Whon
Gernam Jewry faced its tragic hour, he stayed with his congrzga-
tion which soon neant the whole of ‘German Jewry, orthodox or not,
And the story of his heroism, his sclf=-surpassing, sc¢lf-sacri -
ficing leadership during the nonths of deportation near Riga
still renmains tc be tolds On a photo, taken during these .fate -
ful years, he appears strong and self-confident, with his usual
warn and hunourous siile glowing fron his features, unafraid and
invincible in the face 'of death as only a disciple of Rabbi Akiba
could be, :

-l.lI.l'll..'..ll.l..l...



RASHI THROWS LIGHL ON THE TORAH = 9 by Rabbi P.N,Ginsbury M,A,

SARAT and HAGAR,

Chepter 16 of Genesis relates chat Sarai, wife of Abram,
had borne him no children, As Was customary in such circum -
stances Abram (at his wifals subgestlon) took Sarai's hand-

reid Hagar as a coacublne, the latter became presnant | and
then treated her mistress with d.srespect. Sarai acted harsh-
ly towards her, with the result that Hagar Bl ed ™80 the wild~
erness, where. she was comforted by a Divine messenger and
told to retura. She obeyed, and gave birth to a son,who was

named Ishmael,

The Torah here leaves a number of questions unanswered =
le Who was Hagdr, and where did she come from? 2, Was she
asked if she wanted to be Abram's COﬂCUblﬂe, or cven given
no choice in the matter? 3, What does the Torah mean when
it says ‘her mistress was despised in her eyes?! L, Why did
Sarail complain to Abram? 5, And fia7liy hov Gid Soral’ taf-
filec? Hagar = and are ahny strictures péssed gmeher. for " her

action?

The Midrash claboratecs on thesc points, and Rashi with

his customary felicity sclects its most appealing comments,

les -As regards Hﬁgur -origin, the torah tells us that she
was an Egyptlﬂn, no mere commoner, Rashi. maintains, but
an Egyptian prlncoss whose father (the Pharaoh) had been
80 impressed by G'd's solicitude for Sarai on a previous
occasion (sec Chapter 12 vorses 10-20) that he said 'It
is better for my daughter to be a handmaid in this house~

hold than a mistress in another hougg ko
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2, Hagar was not compelled agoinst her will to become o con =

enbine, The words in verse 23 Wand Saresa "toolelHapar...' are
translated by -Rashi in the sensc of "won her over by kind
words'" (o common mea anb of the word 'take'! in Hebrew),
Rashi represecnts Sarai os saying to her hondmadid '"You :are
happy*to -have the privilégc.of 1ivihg_with such a'holy per-

son” as Abram'',

.
o1
h
‘
-
.
L%

"Aind when she(Haga sow thot she had conceived; Hen: mis=
tress was despiscd in her eycs"(verselh). This means accord-
ing to Rashi that she considered Sarai to be a hypocrite.He
depicts her ap saying "Sarali cannot’ be a truly righteous

person; she pretends to be, but if shce really were she

 would not have remained childless all these years, while I

have. become pregnant so soon. '

reAccording to Rashi, iSapai  complained tO horWA on two counts.

Piret, thok he had selfishly praycd to G'd (Chapter l5 i)

1

taw Bk ol give me, seeing that I go childless? He
should have prayed on behalf of hls_wifo as well - thcn she
too would have received the gift 0f a child from G'd.Second-
1y, Sdarol cpiticis =S husbamd.fqr not intervening on her
behalf when he Ioars Hageor insulting her.

Chiiye

1And Sarai afflicted her...' " (verse 6). This means that she

imposcd keavy tasks upon her (we arc reminded of Exod.F. 1l
tand they sct over them taskmasters to afflict them with their

burdens').As to Sarai's action, Rashi does not criticise her,

i S

buu another commentator says that she acted sinfully in ill-
treating Hagar. The latter was therefore given o son who he=-
came the ancestor of 2 naticm that ill-treated Sarai's de =
condants, At the some time one must bear in mind how ~much

Sarai was provoked by Hagar's insolcnce,
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PROPRE ST W AND YT 8 N,

By Rabbi Dr, Joseph Carlebach $'%'7
Last Chief Rabbl of Hamburzg.

( The following essay was written for, and originally published
in, ‘a Jewish Teachers! Periodical in June, 1938, in Berlin, It
has now, for the first time, been freely translated into English
by W.Stern, the one-time Editor of the Journal in Question,)

The prophet and the Sage are the bearers of the history of
our people which without them would bhe largely meaningless,Their
different functions - NEVUAH and HOKMAH = belong together and
are inseparable in Judoism. They illustrate the essence of Juda=-
isme To Understand them is to grasp this essence,

HOKMAH and NEVUAH form the hody of our Bibleé., There is alZo
a third element, SHIRAH (Poetry) as expressed in the singing of
the Levites, Psalms, Song of Songs and Jobjbut even these magni-
ficent exomples of Jewish lyricism owe their energy to Wisdom
and Prophetism.

The Prophet is older than the Sage. Adam and Noah received
the ethical fundamentals through direct revelation, Abraham, the
first Hebrew, is characterized as a NAVI in the Bible.The Patri-
archs had prophetic visions; they received Divine directives.
Talmudic Traditlon, referring to these pre-~Sinaitic prophets,ale
ready mentions am accompanying HOKMAH-activity in Academies of
Learning, which were historically described as being under the
direction of Shem and Eber. King Solomon is the best example of
the Biblical Sage. MISHLE and KOHELET, the only Books of Wisdom
included in the Bible, are ascribed to him. No Prophet arose in
Israel alike to Moses, the Talmud says,; but a Sage did, and that
was Solomon. - Onm one occasion he was about to pass judgement
without witnesses ( contrary to the Torah's demands), relying
merely on his insight into the criminsl mind, but a Volce from
Heaven called to him and said:""What has been written in right -
eousness are the words of Truth" - only on the basls of two wit-
nesses may human justice be administered. (Rosh Hashanah,26).
HOKMAH meets its impassable limits in the Law,

Later NEVUAH receded and when it ceased altogether with the
Building of the Second Temple, HOKMAH came more and more to the
fore., Almost the entire Bible, excluding only MISHLE and KOHELET,
is the expression of PROPHECY, In the Tolmud and in the Midrash,
the HOKMAH of the HAKAMIM speaks, : :

HOKMAH is the guardian of the Oral Law and reigns sovereign
within 1t} it 1s the corprelative of what is rational. -
NEVUAH transcends thc action of reason and leads into super=-

rational spheres.
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. As an illustration of their characters we may place couns
terourts by the side of the Prophet as well as of the Sage:The
gedlus corresponds to the Prophet,- the scholar to the Sage.
Yot, though the Prophet is a religious-ethical genius, to he
a genius only does mot make a person a Prophet, - A liking of
knowledge and thought is a necessary precondition for a HAKAM,
yet Jewish HOKMAH is something more, something special.Bearing
this particular differentiation in mind, let us proceed to de-
termine HOKMAH.

The contrast between Cleverness and Wisdom is very old,.
Cleverness seeks the momentary advantage and wants to dominate
the world, Wisdom asks for true values and humanity's eternal
possessions; it is indepemdent of all that is transitory and
temporary.Two different faculties of the human spirit have even
heen supposed to be the origin of Cleverness and Wisdoms: The
intellect to be the organ 0f Cleverness, and reason to he the
source and carrier of Wisdoin.

This contrast is abolished in HOKM&H, for it there exists
no unclever Wisdom and no unwise Cleverness.

A saying can only be wise 1f it stands the test of life,
HOKMAH presupposes o recogumition of reality.

A Wisdom that denies reality is Unjewdlsh.
- A Wisdom that does not influence the world and

human beings is sterile., '
A Cleverness .that proves its
“dnthe:presentiiasfutitevan

1f as true merely

e
il =
d aimless.

HOKMAH postulates the concept of the absolute

power of goodness, an optimistic belief that.
ultimately the day of goodness must dawn, the

firm conviction that every good deed bears within
itself its reward end that allispiritual . values are
equal or superior to the corporeal ones.

Thus, HOKMAH is a combination of Clevermness and Wisdom, an
exalted synthesis of both., It achieves this success " by boing
practical, That which HOKMAH advises wants to be turmned into re=-
ality at once. The most important thing is the immediately real-
isable ome. An objective however great, if floating in the dist-
ance, is of-less importance than the prize which -does not have
to wait for its realization. Let us explain by way of an AGGADAH:

"When G'd dictated to Moses the words 'Let Us Make Man',the
prophet is startled, and he says:' Will this not become a
source of error? Uhuﬂ they read the words Let Us Make Man,

. will they not come to believe that there are mvny gods? But
G'd replies: 'Moses, write by all means. From Me the child-
ren of man shall learn that even the greatest does nothing
ualess He has taken counsel with the small ones; for even L
asked the advice of the angels first, before creating man,
He who wants to be misled by the verbal text, let him be
mislegi”
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Think of 1t: G'd's uniqueness and oneness is the foremost prin-
+eiple of Judaism, the ultimate of knowledge which we are called
-upon to teach and to spread. This is being endangered by the Us
of the report of the Creation. And why? Por the sake of aBttie
practical lesson,viz., to impress that one should not rely on
one's own intelligence and never be above asking advice from
Others, The very important comsideration has to yield to the
seeningly smaller one which, however, can be put.into practice
at any time and safeguards man agoinst error and conceit,

This is, thercfore, the most important task of HOKMAH: to
gulde you through everyday life and to teach you. . From this
springs its special attitude to practical virtue. The latter,it
is true, often looks like merc Cleverness, but it always has its
origin in the ultimate founts of Wisdom. Cleverness maintains:

Politencss conquers the world for you and promises you gain,"
HOKMAH teaches: :

"Who will be honourced? He, who honours other creaturcs,for
it is said: Those who honour Me, I will honour them, In
other words, he who honours man as G'd's creation will him-
self find honour; he who acknowledges every human being as
the bearer of @l'd's image assures recognition for himself
as being, himself, in the image of G'd, He who, by his humi-
1lity before G'd, proves his politcness will find that his
own highest human dignity will never be disputed,i

Again, in order to attain true valucs and to gain progress,
self-discipline is essentlial, and HOXMAH does not proceed spas-
modically:"You must not ascend to the Altar in long strides", but
only toe to heel; for only slowly and gradually will . you reach
the 1deal objective of life, If you want to grasp too much, you
grasp nothing; if you seize but little, you have seized well. No
order should he enmacted for the general community if the majority
cannot continue to exist after carrying 1tiouogontd £ 1¥ ovepr-
burdens the faculties of the individual, Our Sages knew that to
enthuse devoutly was far easier than to.set righteously;therefore
the nearer objective is the hetter one. Y

When Rabbi Jochanan ben Zakai was on his death-bed he
wished for his pupils:’ '

M. our fear of G'd be as great as vour fear of man.,"
(v}

"Rabbi', they said, "not greater?i

"1 would wish", he replied, thot you would be as far as that.n

The Sages, therefore, reject anything that is revolutionary
and violent: :

"Fear G'd,my son,and the king,and have no truck with

lasurgents,'
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Positive values have never been realized by violence; diseases
can only be eliminated by gradual progress. To our Sagesytherc-
forc, nothing was too small to be considered and controlled;in-
deed,in rcgard to ethical postulates they knew no difference in
degrec betwoen the big and the small.

"Who will live long?He who takes his time over his praycrs,
his food; and the fulfilment of his bodily neccssitics.™

Thus; they teach, quite unconcernedly, that what is physically
healthy has the same’ degrce of importance as the holy task of
the soul, : -

_ Even worldly wisdom must be valid for eternity. This wisc
cleverness is not a matter of caleculating what is advantageous .,
but of a semse of duty, of the will to provec onesclf against all
demands of life; it docs not cxist for his own sake but so that
we may recognize our human.limitations,

The Rabbis wish to have nothing to do with a "science for
sclence sake,If it is not the servant of eternal values it has
no right to exist; it is the servant of morality;it is the power
whereby morality and culturé are brought ncarer to practical HB
~and reconciled with it. The Sagec does not sulk in his corner in
order to contrast, in a mood of misanthropy and contempt of others,
the cnormous supcriority of his opinion to the world's vulgarity.

HKOL HA'OLAM K'DAY HU L0; - for him the world is
sufficiently beautiful and good."

The Robbis did not desirc to run their heads agalnst the
wall, thoy knew only too well that every offence avainst lifo's
brutal rulcs must of necessity lead to sin. The pious, they

taught, jealously watches every penny;the Patriarch Jacob risked

his life for the soke of salvaging gowe sSmall jars- and why?
Becausc o Taaddik does not dirty his hands with goods unlawfully
begotten, becausc he wishes to remoin honest and never knows bho-
forehand what role even the smollest amount of money can play in
fulfilling his duties, in maintaining his honourableo obligations,
The Rabbis knew on what rocks virtue can founder,they knew, that
" a mon is fiercely after money” and that "his  passion drives
him along.” Carefully, therefore, HOKMAH takes a person by his
hand in order to lead him along the difficult path of duty; for
the sake of the truth of the ethical ideal ohe is not allowed to
lgnore the limits set by life; for its snke the wise nan nust
-also be clewver,

Thus in the ultimate, in the Books of Wisdom, the HAKAM be-
comes the good man and the K'sil the bad one, Foolishness and
wickedness become identical, Piety is the only cleverncss in
life, yot only that piety which is based on perception and thought,
This idea goes right through the Biblical Books of Wisdom, MISHLE
and KOHELET,

(The second part of this essay, dealing with
Prophetism will follow in the next issue of
"Learn at Leisure'.)
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LETTER #R0M SCOTLAND Celia ,Leigh,

The heading on .the letter said " Church of Scotland Jewish
Mission', and my first impulse was to put it in tho'wagto paper
basket. Then I decided that out of courtesy I mﬁst reply, sol
read the letter corsfully, It said ' as thisg is Christlian Fami-
ly Year they would like me to give them a tolk on Jewish Family

Iife, This was easy and I accepted.

As the date drew nearer, I begon to have misgivings and
wondercd if I had been too hasty. Where would I bOTlﬂ,“nd what
could I say? How can onc look objectively on something that has
been with you from birth, and how does our family lifc differ
from theirs? They love their childrcn as much as we love ours, so
where does the difference come in? Why is our family rclation -
ship so much closer? After much thought I came to the conclusion
that one of the reasons,was the many religious obscrvances that
take ‘place i our homes with n2ll the family takidng » :rte

We had Pesach, with all the upheaval beforehand and everjoac
helping with preparations in one way or another, the fostive at=
mosphere and real plo;surc of using the difforent set of dishes
and of course, the s d wrim, and always some strangers at the Seour
table, TOd“j s overseas students take the plkce of wartime's servm“
ice men and women, but the instinct is the same, to be part of

the family.

There was Succot - the excitement of building and decorating
the Succsh - and.in Scotland, weather permitting, dining in it,
and the children entertaining their friemnds in it despite the

weather.
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The: m we had Friday Night, something that happened every

week, and there 1t was, There was my talk. Frida Night.

I started off by telling them how the housewife prepares
for Shabbat, the double lot of cooking on Friday, the traditi-
onal dishes for the Shabbat meal and of the great care and at-
tention to detail. I spoke of the special table arrangements,
the Challot, the candles and of thelir significenesand of the
unique position the Jewish Woman has in her household, and how
she has the privilege of ushering in the Shabbat, and of the
hallowed atmosphere that comes into the home at 'licht=benshen'!

and stays till Havdalah.

Once I got going d.-feund.so much to. say, and as..[. over =

stepped my time I was told by the chairman to carry ons'

There were delegates irom 50 churches, many of them taking
notes, Afterwards many questions were asked, among them the usu-
al one 'What had we instead of Christmas?' I told them about
Chanukah - being careful to point out the date - 25th Kislev
165 B.C.E. I spoke of the candles and all the other ChanukaH
delights, I fell = touchigt envy that we were still able to
celebrate this minor festival fairly free of commercinlism and

L0 en oy 1L,

As I was leaving the hall, a delegate -came up to me to

he
thank me for my talk and added ' I taink it is an impertinance
for us to have a Mission to Jews; when you have far more to
»

teach us than we can ever hope to teach Yyou,

My day wos made.
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WHY ALL MEN CANNOT BE INTELLECTUALS.

AT M. T T T A

1P ALL MEN WERE STUDENTS OF PHILOSOPHY THX SOCIAL
ORDER WOULD BE DisTROYED AND THZ HUMAN RACE QUICKLY
EXTERMINATED,FOR MAN IS VERY HELPLSSS AND NEEDS MANY
THINGS. IT IS NECESSARY FOR HIM TO LEARN PLOUGHING,
REAPING, THRESHING, GRINDING, BAKING, AND HOW 1O
FASHION IMPLEMENTS FOR THESE TASKS, IN ORDER TO SEC-
UR:Z HIS FOOD. SIMILARLY HE MUST LEARN SPINNING AND
WEAVING TO CLOTH&# HIMSELF, THS BUILDING ART TO PRO-
VIDE A SHELTER, AND CRAFTMANSHIP TO FASHION TOOLS
FOR ALL THESE WORKS,

BUT THE LIFE OF METHUSZLAH WOULD NOT BE SUFFICIENT=-

LY LONG TO LEARN ALL THASE OCCUPATIONS WHICH ARE IN-
DISPENSABL:L TO HUMAN EXISTENCHZ. HOW CAN ALL MEN FIND
TH= LEISURE TO STUDY AND ACQUIRE WISDOM? IT IS THERE-
FORZ IMPERATIVE FOR TH:i MAJORITY OF MEN TO FOLLOW THE
PRODUCTIVZ OCCUPATIONS SO THAT THE FEW WHO DEVOTE THIM-
SELVES TO LEARNING MAY HAVY THEIR WANTS PROVIDED, AND
THE HUMAN RACE MAINTAINED AT THE SAME TIME THAT WIS-
DOM IS ENRICHED., (Com, Mishnoh, introdis



